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this lc
18 spiritual connection to the land also becomes a

matter of food sovereignty

and security. The settler-colo
1‘"4l| playbook demands a severing of this link to wraditdonal
fj ods l.n order to more easily separate the Indigenous person
from their cultural identity and to further their assimilation
into colonial society. Colonialism via alteration of the land
15 P-“hhlngxc.xlly formulaic: grab land, remove occupants

by whatever means necessary, extract all resources, leave
land polluted and toxic, move on. We can see the effects of
this formula across Indigenous cultures. Norgaard goes into
really specific detail about the consequences of these effects
from a sociologist's perspective and though we are familiar
with many of the things she’s explaining, the sociological
perspective fills in an integral missing piece for understanding
how to heal our communities,

One of the things that | found most interesting in this
book is the addition of observations regarding changing gen
der practices in the face of environmental decline due to that
settler-colonial formula, Norgaard acknowledges that Indig
enous gender constructions have “long been more fluid, less
binary, and organized around caring and stewardship rather
than hierarchy and domination.” Women were responsible
for certain cultural burning practices, men fishing in inher-
ited sacred spots along the river. Norgaard concludes that, in
fact, settler-colonial ecological violence is deeply gendered:
when men can't fish in their familial places and women can't
burn to ensure the health of the seeds and acorns that feed
their families, what becomes of their sense of self when
they're separated from these identities? These are all effects
of settler colonialism.

Norgaard ties all of these observations and questions to
clinmtcrchangv in the end. She notes the difference between
non-Native fatalist hand-wringing that ultimately ends up

mutating into apathy, and the way the Karuk are essentially
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already mid-apocalypse and have been for decades and
they‘re confronting it like a frontline triage team. They're
constantly assessing the changes to the landscape, through
surveys and diagnostic work, engaging agencies, investing in
education for tribal members—they're mobilized and trying
to be nimble in a system that is still trying to eliminate them
even in the face of an obvious systcm‘failurc.

Again, academic texts can be difficult to access due to
complex vocabulary; we don't all know the language, we
aren’t all immersed in PhD research, and even though the
concept and theory are something we're intimately familiar
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and have discussions, [ have a feeling we could learn a lot aboy
ourselves, where we each fitinto a wildly altered landscape, ang
tribe, practicing pikvay 35

how we can go forward togetheras a
fix-the-world-people.
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